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THE LAW AND THE CHRISTIAN

A Five-Part Bible Study
By Ronald L. Dart

How is a person to know the difference between right and wrong?  This is not a very

hard question; it is not often asked. We all have a generalized idea of  right and

wrong, but rarely give thought as to where the idea comes from or what authority lies

behind it. Who says that stealing is wrong while honoring your parents is right? The

Ten Commandments, of  course, but why should we follow them? Weren’t they

abolished along with the rest of  the Old Testament Law?

     This question is not trivial. Many believe that the Old Testament, with all its Laws,

is “done away.” It is, they tell us, like a road map to get from Texas to California.

When you get to California, you don’t need the road map any longer. The Ten

Commandments were fine for their day, they say, but they passed away with the Old

Covenant.

     Is that true?  Why then did God hand down the Law in the first place? If  we can

do without it now, why could Israel not have done without it as well? Any Law that

can be abolished probably was not necessary in the first place. When congress

repeals a Law, it is usually because it did not work.

     In these lessons, we will examine our assumptions about biblical Law to see if

they are true. We will search for the reason why the Law was given and what God

expected it to accomplish.
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Law:Law:Law:Law:Law: (Hebrew torah, Greek nomos) This is the general catch all word for Law. All judgments,

statutes, ordinances, etc. are “Law” but not all Law is a statute. Biblical writers use the word

“Law” rather loosely and often one can only tell by the context which Law is under discussion.

The word torah comes from a root of  the Hebrew verb that means “to teach” (or, oddly, to

shoot or throw—as a teacher would shoot concepts at their students like arrows from a

bow or throw them like rocks).

Commandment:Commandment:Commandment:Commandment:Commandment:     (Hebrew mitzvah) Commandments are the rock solid core of the

unchanging Law of  God. The Ten Commandments form the foundation upon which the

whole Law is built. They divide into two sets—the first four dealing with love of God and

the last six with love of  neighbor. Also translated as “commandment” is the Hebrew word

peh, or “mouth.” Something is done according to the “mouth” of  God. In other words, if

God says it, it is our command. The Greek equivalent of “commandment” is entole.

Precept:Precept:Precept:Precept:Precept: (Hebrew tsav) a command.

TTTTTestimony:estimony:estimony:estimony:estimony: (Hebrew eduwth) The Ten Commandments are called “the testimony of  God.”

The Ark of  the Covenant is at first called “the Ark of  the Testimony.”

Statute and ordinance:Statute and ordinance:Statute and ordinance:Statute and ordinance:Statute and ordinance: (Hebrew choq or chuqqah) For all practical purposes, “statute”

and “ordinance” have the same definition. They are decrees, enactments, or prescriptions—

often to clarify underlying Law.

Judgment: Judgment: Judgment: Judgment: Judgment: (Hebrew mishpat) A judgment is the application of the Law to a life situation.

It is an answer to the question, “Lord, what do we do in this situation?” Judgments are the

most changeable part of the Law because life situations change. They also change because

of a change in administration.

Administration:Administration:Administration:Administration:Administration: The governing body that at any given time is charged with making decisions

relative to the Law. These can either have to do with administering punishment, or with

interpreting the application of  the Law.

TTTTTradition:radition:radition:radition:radition: The accumulated judgments of  administrations over time. There is a distinction

between a judgment rendered by God, and one rendered by a human administration. Those

rendered by human administrations can be wrong. The term Jesus used for the judgments

of  human administrators was “tradition.”  However, one should bear in mind that those

traditions could have all the force of Divine Law upon the community to which they were

delivered.

A PRIMER ON BIBLICA PRIMER ON BIBLICA PRIMER ON BIBLICA PRIMER ON BIBLICA PRIMER ON BIBLICAL LAL LAL LAL LAL LAAAAAWWWWW
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Why the Law?Why the Law?Why the Law?Why the Law?Why the Law?

PPPPPararararart One:t One:t One:t One:t One:

How is a person to know the difference between right

and wrong?  This is not a very hard question; it is not

often asked. We all have a generalized idea of  right

and wrong, but rarely give a thought as to where the

idea comes from or what authority lies behind it. Who

says that stealing is wrong while honoring your parents

is right? The Ten Commandments, of  course, but why

should we follow them? Weren’t they abolished along

with the rest of  the Old Testament Law?

     This question is not trivial. Many believe that the Old

Testament, with all its Laws, is “done away.” It is, they

tell us, like a road map to get from Texas to California.

When you get to California, you don’t need the road map

any longer. The Ten Commandments were fine for their

day, they say, but they passed away with the Old

Covenant.

     Is that true?  Why then did God hand down the Law

in the first place? If  we can do without it now, why could

Israel not have done without it as well? Any Law that

can be abolished probably was not necessary in the first

place. When congress repeals a Law, it is usually because

it did not work.

     In this lesson, we will examine our assumptions about

biblical Law to see if  they are true. We will search out

the reason why the Law was given and what God

expected it to accomplish.

WHY THE LAW?

Psalm 119

1.  If a young man wanted to live a clean life, to what

standard might he look (Verse 9)?

2.  To what end might a man memorize portions of

Scripture (Verse 11)?

3.  How many synonyms for Law (or kinds of Law) can

you find in this chapter? Make a list of them, and leave a

space for definition of  them later.  (See page 9).

4.  Where did the Psalmist customarily go for advice

and counsel (Verse 24)?

5.  Can sin, lying for example, become a way of life

(Verse 29)?

6.  Is there an alternate way of life? What is it called

(Verses 30-33)?

7.  Is there a way to achieve liberty? What is it (Verse

45)?

8.  What is the relationship between “going astray” and

being afflicted (Verses 67, 71)?

9.  To what end might God afflict or chastise a man

(Verse 75, see also Hebrews 12)?

10. Can a man depend on God’s commandments to

steer him right (Verse 86)?

11. How long can God’s word be expected to last (Verse

89)?

12. How might a man become wiser than his enemies

(Verse 98)?

Note: It should be plain by now that the Law of God

in all of its parts is a rich source of wisdom and

knowledge. Why would God abolish something that

was designed to convey basic wisdom? How could such

a Law become obsolete? Can we say that modern man

has no need of all the things the Psalmist got from the

Law?

13. Many people consider the Law of God to be a

burden. Why did the Psalmist say that these words were

as sweet as honey to him (Verses 103, 104)?

14. When a man walks in darkness, how can he find

light for his way (Verse 105)?
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15. Would men ever attempt to make void the Law of

God (Verse 126)?

16. What is there to divide right from wrong? Is there a

“false way” (Verse 128)?

17. How long will God’s Law last (Verses 142-144, 152,

160)?

Note: Many of  the Psalms are laid out in couplets. A

couplet is two parallel statements that say the same thing

in different ways.  Coupled this way, “thy righteousness”

is synonymous with “thy Law.” We will also see

righteousness defined as “all thy commandments.”

18. What is the biblical basis of  “righteousness”? (Verse

172). Make a special note of this, because it will be

important when we come to several New Testament

passages.

Read Deuteronomy 5:1–33

19. Who was it that wrote the Ten Commandments? What

was His name?

20. Did the people make any promises to God relative

to the Law?

21. Did God think they would be able to fulfill their

promise? (Verses 28,29).

22. What did God say would be the result of Israel keeping

the Law? (Verses 29, 33).

23. Is there any reason to believe that the results of

keeping these commandments would be any different

today?

Read Psalms 19:7–14

24. Can the Law play any role in converting a person?

Note: We all know the Law cannot justify a man or grant

salvation. But conversion is merely a change. The question

is can the Law effect change in man’s life. Note in this

passage the use of  parallelism. Verses 7, 8, and 9 are

couplets—two statements coupled together which make

the same point in different words with parallel sentence

structure.

25. In this passage are listed several different results from

keeping the Law of  Jehovah in one of  its forms or another.

List the results you find.

26. Considering the purpose of  the Law in all of  its forms

(Laws, commandments, statutes, judgments), can you think

of any reason why it should be abolished? Can you think

of any reason why it should be considered obsolete?

27. Are there any different levels of  sin suggested here?

Note: It is true that if  you have broken one commandment

you are guilty of  all, but it runs counter to reason to

suppose that all sins are the same. The word

“presumptuous” from the Hebrew means arrogant, proud,

or insolent. Not all sin is committed in this spirit—some is

merely ignorant or weak. If there is a “great transgression”

(verse 13), then there must be transgressions that are not

so great.

Read Matthew 22:34–40

28. What is the first great commandment?

29. What is the second great commandment?

30. What is the relationship of these two great

commandments to the rest of the Law?

Note: In saying that “all the Law” hangs on these two

great Laws, Jesus established the basis of  the Law. The

Law is rooted in the love of  God and the love of  neighbor.

It grows out of the way things are—out of nature.

There is human nature and there is a divine nature. Part of

the Law teaches man how to love his neighbor while the

rest teaches him how to love God.
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31. Could a Law rooted in the nature of things be readily

abolished?

Read Leviticus 7:22–25

32. What possible reason could God have had for

prohibiting the eating of fat?

33. Was there any discipline connected with this Law?

34. When we eat fat, do we in any way harm God?

Note:  God did not bother to tell the Israelites that eating

fat would clog their arteries. They would have asked,

“Lord, what is an artery?” He simply told them not to

eat it and warned of discipline if they did. It is not

dissimilar to some parental warnings to children—

“because I told you so,” comes to mind. This Law serves

as a good illustration of the idea behind Law in general.

Many people tacitly accept an “arbitrary God” theory—

that is to say that God arbitrarily made this act wrong

and that act right. They assume that an act is not

intrinsically wrong, but is wrong merely because “God

said so.” This theory allows that God could just as easily

have said, “Thou shalt commit adultery,” and we all could

have had a lot more fun.

But what if it is the other way around? What if the reason

God said an act is wrong is because it really is wrong?  It

is wrong because it hurts someone. It is wrong to eat fat,

not because it shortens God’s life, but because it shortens

yours. Many assume that the Law came into existence

with Moses and ended with Jesus Christ. Is that true?

THE LAW BEFORE MOSES

Read Genesis 4:1–12

35. What is sin (I John 3:4)?

36. Did Cain commit sin? Was there then a Law?

37. Was there a Law regulating offerings?

38. What was done with the fat of  the offering? Was it

eaten?

39. Was it a sin to commit murder?

40. Can there be transgression without Law

(Romans 4:15)?

41. Was sin imputed to Cain?

42. Can sin be imputed when there is no Law

(Romans 5:12-14)?

43. Was there a Law against the acts they were

committing in Sodom and Gomorrah (Genesis

18:20)?

44. Was there a Law in Abraham’s day against taking

another man’s wife (Genesis 20:1-9)?

45. Was adultery a sin in Joseph’s day (Genesis 39:1-

9)?

46. Was there a complete set of  known Laws in

Abraham’s day (Genesis 26:5)?

47. Did the Law of God, then, exist before Moses?

Why then do men call it the Law of Moses? What

role does Moses play in all this?

Read Deuteronomy 31:22–27

48. Who wrote the words of the Law into a book?

49. Who actually wrote the Ten Commandments

(Exodus 31:18, see also Exodus 32:16)?

50. Is there another term for the Law of  Moses

(Psalm 19:7 and Psalm 119:1)?

51. Did the “Law of Jehovah” involve ceremonial

(I Chronicles 16:40)?

52. Did the Law of Moses involve ceremonial (II

Chronicles 30:16)?

Note: The “Law of Moses” and “the Law of

Jehovah” are for all practical purposes synonyms.

The Law that Moses wrote in the book was the

Law that Jehovah gave him. All Moses did was to

codify existing Law and to convey the specific

application of those Laws to the community of
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Israel. The “Law of  Moses,” then refers to that particular

codification or organization of the Law that was done

under Moses’ administration.

Read Romans 5:12–14

53. Who was the one man by whom sin entered the world?

54. What is sin (I John 3:4)?

55. When did this happen?

56. What Law or rule was broken?

57. What causes death to “pass upon” all men?

58. When Paul uses the phrase, “until the Law,” to what

time period is he referring?

59. What causes or allows “death to reign”?

60. We know there was sin before Moses, because Adam

sinned. Were there other kinds of  sin?

64. Can death pass upon a man when sin is not imputed?

65. Can sin be imputed to man when there is no Law?

66. Can we say then that there was a full blown set of

Laws in existence long before Moses came on the scene?

67. Why should we conclude that those Laws were very

different from the Laws given to Moses?

Note: As long as we are in Romans and reading Paul, it

might be useful to examine what he has to say about the

purpose of  the Law. According to Peter, Paul has written

some things that are hard to be understood (II Peter 3:16),

so be forewarned and read Paul carefully and without

jumping to conclusions.

Read Romans 3:19–31

68. Who, according to Paul, is “under the Law” (Verse

19)?

69. To whom does the Law speak?

70. Why does the Law speak?

71. Who, in the whole, is affected by the speaking of  the

Law?

72. Would you say, then, that it is only the Jews who are

under the Law, or is the whole world in that condition?

73. Is it possible to be justified by the deeds of the Law?

74. What is the purpose of  the Law, if  not justification

(Verse 20)?

75. What does Paul mean by “the righteousness of God”

(Verse 21)? Compare the first clause of  Verse 21 with

the first clause of  Verse20 keeping parallelism in mind.

76. How is the “righteousness of  God” achieved (Verse

22)?

77. How is “justification” achieved (Verse 24)?

78. What is the relationship between “the righteousness

of God” and “justification”?

79. Do you find a working definition of “justification”

in this passage (See especially verse 25)?

80. What role does the Law play in justification?

81. Was there a different mode of  justification for

Gentiles from that of Jews?

82. Since the Law is not efficacious for justification, is

the Law then made void or done away (Verse 31)?

Note: A working definition of justification is “the

remission of sins that are past.” If you can keep this

definition in mind as you read Paul’s epistles, you will

have gone a long way in clearing up the confusion Peter

noted. Also bear in mind that Paul’s conflict with

Judaizers was with those who taught that the Law was

instrumental in justification.  It was not a question of

whether they should keep the Law, but whether the Law

justified them or made them righteous before God.

Read Romans 4:1–15

83. Was there a different means of  justification in the

Old Testament from the new?
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84. Was Abraham made righteous (justified) by the deeds

of the Law?

85. Can justification ever be something that God owes

us because we have carried out certain works?  Was it so

for Abraham?

86. What is involved in “imputing righteousness (Verses

6 and 7)?

87. Did circumcision play any role in Abraham’s

justification?  Was it efficacious or even conditional to

his justification?

88. Why did God make it a point to justify Abraham

before circumcision (Verses 11, 12)?

Read Galatians 2:11–3:21

 89. According to Paul, what did the “Jews by nature”

know about the means of  justification? (Verses 15, 16).

90. Did anyone think that there was one method of

justification for Jews and another for gentiles?

91. Could either Jew or Gentile be justified by the works

of the Law?

92. Was there ever a time when one could be justified by

the works of  the Law? If  so, then why did Christ need to

die? (See also Galatians 3:21).

Note:  The argument is not over the Law as a

revelation of the right way to live, but over whether

you can justify yourself by your own efforts at

keeping the Law. One could not do it then, one

could not do it during the Old Covenant, and one

cannot  do i t  now.  The Law i s  to  revea l  the

difference between right and wrong. It can do

nothing more. The Law condemns us when we break

it, and can do nothing to make things right when

they have gone wrong.

Notes
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PPPPPararararart Tt Tt Tt Tt Two:wo:wo:wo:wo:

THE LAW AND THE CHRISTIAN: The Basics
In Part One we asked how a person can know the

difference between right and wrong. We all have a

generalized idea of right and wrong, but rarely give a

thought as to where the idea comes from or what

authority lies behind it. Who says that stealing is wrong

while honoring your parents is right? The Ten

Commandments, of course.  But what about the rest

of  the Law?  Are all those Old Testament Laws relevant

to the Christian?  If not, how do we tell the difference?

A PRIMER ON BIBLICAL LAW

It may be useful at this point to analyze the structure

of  the Law as we find it in the Bible. We have already

seen that the Law has two great divisions: love for God,

and love for neighbor. If  a man had perfect love for his

neighbor then he might need no Law, because he would

naturally do the things contained in the Law. But how

can a man come to perfect love of either God or man

without perfect knowledge of what that love requires?

So the one side of the Law teaches us how to love

God, while the other side teaches us how to love our

neighbor. It is that simple. The Law then is not so much

to regulate behavior as it is to teach. Some of the Law

teaches, some of it disciplines, but discipline is also a

form of  teaching.

Within both branches of the Law there is a rather complex

structure—a structure that requires some definition. In

any discussion or debate about the Law, many lean heavily

on the definitions of  certain key terms and attempt to

categorize the Law according to these terms. Then they

may tell you that it is not the commandments that are

abolished, but the ordinances. So you will better understand

what the argument is all about, use the Primer on Biblical

Law on page 3 of  the study.

Read Matthew 5:17–20

1. Does Jesus seem to feel that people are likely to

mistake what He is saying about the Law?

2. What were they likely to think that He did not want

them to think?

3. What might Jesus have meant when He said He came,

not to destroy, but to fulfill? (See Matthew 13:48 where

the same Greek word is used for a net full of fish. Also

see Luke 2:40 and 3:5.)

4. If  Jesus did not come to destroy the Law, what part of

the Law might we expect to survive His ministry?

5. At what point in time will it become possible for the

smallest punctuation of the Law to pass away?

6. Is verse 18 listing two conditions for the Law to pass

away, or just one?

7. If there are two conditions, does only one of them

have to prevail for the Law to pass away, or do both of

them have to prevail?

Note:  The Authorized Version is misleading in this

passage. It cites Jesus as saying first, “I am not come to

destroy, but to fulfill.”  Then in the next verse, “one jot

or one tittle shall in no wise pass from the Law, till all be

fulfilled.” From this, some have assumed that since Jesus

“fulfilled” the Law, then part or all of  it could pass away.

But the word translated “fulfilled” in verse 18 is unrelated

to the word translated “fulfil” in verse 17. It means, quite

literally, “come to be.” In most occurrences in the New

Testament, it is translated, “It came to pass.” Thus, we

really do not have two conditions for the Law to pass.

What we have is a couplet with a middle:

Till heaven and earth pass

Not one jot or tittle shall pass from the Law

Till all has come to pass.

Note: also that there is a play on words here with the

word “pass.”  The first two occurrences are the same

Greek word:



11

Till heaven and earth pass,

Not one jot or tittle shall pass...

Jesus has taken a rather complex and colorful way of

saying that the Law is as permanent as heaven and earth.

“Do not,” says He, “assume from anything I say that I

am against the Law, plan to do away with the Law, or

any such thing.”

8. Did Jesus, then, consider it permissible to break even

the least of the commandments?

Note: All this is easy enough to understand, but it also

poses a problem. Does this mean that modern man has

an obligation to keep even the most obscure of Old

Testament Laws?  At first blush, this seems a difficult

question, but as we will soon see, it is not all that hard

to understand.

Read Deuteronomy 17:8–13

9. In the nature of things, is it possible to write a Law

that will cover every variation of human conduct?

10. Is a man likely to have to make judgments relative

to any given Law?

11. Are there some judgments that are relatively easy to

make?

12. Are there some judgments that are too hard for some

individuals to make?

13. If one needed help with a judgment, where, and to

whom could he go?

Note: The place was “the place which the LORD thy

God shall choose,” and the judiciary was “the priests,

the Levites, and the judge that shall be in those days.”

There are two important things to know here. First, it

did not designate the place as Jerusalem, because there

might be several courts, and even the Supreme Court

might not always be in the same place. The Tabernacle

would move.  Second, it was the set of judges that would

exist “in those days.”  Man would always need a judiciary,

but it would have to change with circumstances. It might

not always be priests—there were judges as well. The

exact structure of  the judiciary was itself  a subject of

judgment.

14. Could a man make judgments for himself?

15. Who decided if a matter of judgment was “too hard”

for the individual to make?

16. What was the judge to use as the basis for his

decision? (verse 11)

17. Was the judge allowed to make an arbitrary decision,

or was he required to explain it?

18. Was a man allowed to ignore the decision of  the

judge if he did not like it?

19. How is the man’s attitude described who ignores

the decision of the judges?

Note: In the Authorized Version, it is the word

“presumptuously.” The Hebrew word implies arrogance

and insolence.

20. Was the decision and its implementation public

knowledge?

21. Would the decision pass into Law for others to do

as well?

Note: Over time, a body of judicial decisions passes

into the Law of the land and advises future judges—it

sets a precedent. No two cases are exactly alike, but

the decision of one case may affect the outcome of

another. A judgment is the application of  Law to a life

situation. Life situations change, but the underlying Law

does not.  How did this all work in practice?

Read Exodus 18

22. At the time of this incident, how many judges were

there at the first?

23. When Moses “sat to judge” (hence the expression

“to sit in judgment”), what were the standards by which

he judged?

Note:  A significant part of Moses’ role as judge was

to explain or teach from the Law. The decisions he

rendered were judgments and included explanations of

the Torah and statutes.
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24. Did Jethro think that what Moses was doing was

efficient?

25. Did God hand down the solution to this problem, or

was it a humanly reasoned solution?

26. Were the judges in the new system necessarily priests

or Levites?

Note: The system of  judges set up at Jethro’s suggestion

was hierarchical in structure. Diagrammed on paper, it

would form a pyramid. It worked, but was it the only

way to resolve the problem? Remember, this system was

only permitted by God, He did not design it. There is no

suggestion that God revealed it to Moses—the idea came

from Jethro. God seems to have allowed considerable

latitude in such matters. However, the pyramid style still

leaves one man sitting on top of  the pyramid. Was this

the way God would always want it to work?

Read Numbers 11:11–30

27. Was Moses still overburdened at a later time?

28. Who gave the solution this time?

29. How did this solution differ from Jethro’s?

30. What sort of qualifications did these Elders have to

meet?

31. Who selected them, Moses or God?

32. How did God empower them to do their job?

Note:  There is a myth that the Holy Spirit was somehow

not with these people or empowering them as it did in the

New Testament. This occasion calls to mind the empowering

of the disciples of Jesus on Pentecost. Notice that this

broadened the top of  Jethro’s pyramid considerably. As an

aside, there is no hint in the New Testament that the church

should be governed by Jethro’s hierarchy.

Read Matthew 23:1–12

33. Did Moses’ seat of judgment still continue in the

years of Jesus’ ministry?

34. Did Jesus recognize, at least for that time and that

community, the authority of  that seat?

35. As judges, were they corrupt?

36. Were the people to follow them in everything?

Note: The seat of judgment did not necessarily affect

everything in sight. They judged on cases brought to

them, and because they were in authority, those

judgments were binding upon the people who brought

them. It is like saying, “Your county courts are corrupt,

but they are in authority and you are bound by their

decisions. You have to obey their Laws, but don’t follow

their morals.”

Read Matthew 16:13–20

37. In what way is the authority here granted to the

apostles similar to that granted to the judges under

Moses?

38. Were the judicial decisions made by the apostles to

take on full divine authority?

Note: Jesus did not say He would build His church on

Peter. He called Simon “Petros” (a stone), but then went

on to say that He (Jesus) would build His church on “this

Petra” (a rock). Jesus Himself is the Rock upon which

He built His church. (see I Corinthians 10:4, etc.)

What follows is one type of judicial process in the church:

Read Matthew 18:15–20

39. What is the purpose of taking two or three witnesses

the second time you go to your brother about an offense?

40. Is this passage referring to any kind of trespass, or a

particular circumstance of trespass?

41. Is it indicated whether the two witnesses will exercise

any judgment, or make recommendations?

42. If the second step fails, before whom do the witnesses

testify? To whom was this passage addressed? (See from

verse 1.)

Note: Bear in mind that the Greek word commonly

translated “church” means “assembly.”  The assembly

was expected to hear the case, render judgment, and the

parties concerned were expected to abide by the

judgment. It is rather like a case of binding arbitration.
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43. Who, then, had the power of  binding and loosing in

such cases?

44. With a church of  3,000 in Jerusalem, was it more

likely that the whole church heard a case, or that a

designated judge or judges heard it?

45. Study carefully verses 19 and 20. Is this more likely

to be talking about prayer requests, or about rendering

decisions in the church with divine backing?

46. What was the effect of a man ignoring the judgments

of the assembly?

47. Would one speak to or associate with a publican?

Remember Jesus’ example.

48. Did one trust a publican or heathen as one might a

brother?

49. What then was the effect of treating a man as a

heathen or publican?

Read 1 Corinthians  6:1–8

50. Should a member of the church take a brother to

court?

51. Are we, as converted people, allowed or even expected

to judge in some circumstances?

52. Is there any suggestion here that it is wrong to go to

court with an unbeliever—a heathen, if you will?

53. What sort of person should the assembly designate

to hear a case?

54. In a case where a man has caused great monetary

loss to a brother, and refuses to hear the church, does

the brother have no other recourse?

55. If a man who will not hear the church is to be treated

as a heathen man and a publican, does this mean that

one might now seek redress in court?

Note:  Surely, a circumstance like this must be very rare—especially
in small assemblies. Most grievances are settled on the first visit.

Most of the remainder on the second. This is all included here to
demonstrate that the process of rendering judgments was a part

of the lives of Israel and the church. But bear in mind that even if

a brother turns out to be a heathen, it is better in most cases to

suffer wrong than to take him to court. This becomes a matter of

personal judgment.

THE CHIEF JUDGE

56. Moses was the one at the top of  Jethro’s pyramid.

Who is the one at the top for the church? (See Ephesians

1:22 and Colossians 1:18.)

57. Was there to come another prophet like Moses?

(Deuteronomy 18:15-19)

58. Who fulfilled that Prophecy? (Acts 3:18-24)

Read Matthew 20:20–28

59. What were the presumptions of the disciples relative

to the structure of  Jesus’ administration?

60. Was Jesus prepared to allow authoritarian rule in His

church?

61. Is there any hint that Jesus was prepared to have one

man, hierarchical rule (under Himself) over the whole

church? (If  convenient, take a look in your dictionary at the

meaning of “hierarchy.”)

Returning to the Old Testament how did judging work

in practice?

Read Numbers 15:22-36

62. Is there such a thing as a sin of error or ignorance?

63. Is there such a thing as a presumptuous or arrogant

sin?

64. Would you expect them to be dealt with in the same

way?

65. Was this instance of  gathering sticks on the Sabbath

a sin of error, or a presumptuous sin?

66. Was it clear to Moses and the other judges what should

be done?

67. Who rendered judgment in this case?

Note:  This particular example does not fall in an

historical account, but in the midst of  a set of  Laws. It is
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offered, as judgments commonly are, as an example of what to do

with a given Law under specific circumstances. In this case, it is an

illustration of a presumptuous sin, and how its treatment might

differ from that of an ignorant sin.

68. Can you think of instances where the same act might

be committed, but with a different attitude and intent,

and where a different judgment might be made?

69. Might there be a difference in the administration of

judgments when one does not live in a society governed

by God?

70. Does the fact that a different judgment might be made

in other circumstances mean that this judgment is

abolished?

71. Does this judgment teach us anything about the

application of the fourth commandment, or its

importance?

Note: A judgment, once rendered, becomes a permanent part

of  Law. This Law did not require Israel to have Sabbath police,

or to stone everyone who picked up two sticks of firewood

on the Sabbath from that date on. Exceptions could have

been made for emergency or hardship. But the Law served to

illustrate that for a community to have any discipline, high

handed; flagrant sin had to be dealt with by the community. In

this case, there were two problems. One was the breaking of

the Sabbath, and the other a deliberate flouting of the

commandments of  God and the leadership of  Moses.

There may be reason to believe that infractions were dealt

with more harshly in the wilderness because of the harsh

circumstances under which they lived.  An army deals with

insubordination more severely on a battle ground in time of

war than on a parade ground in time of peace. But

insubordination is still insubordination in either case.

A great deal of  Old Testament Law (more than you might

think) is in the form of  judgments. Failing to take this into

account has led many to wrong conclusions about the Law.

Many of  the Laws you read are God’s judgments, handed

down to Moses in answer to a question or problem. Others

are the judgments made by human judges of one administration

or another. It is not always clear which is which.

By the time Deuteronomy was written, many years had passed

since the giving of  the original Law. Israel had faced many life

situations and had accumulated quite a lot of  case Law. Some

of it was written, some of it was in oral tradition. What follows

is an exercise in Biblical judgments.

Read Deuteronomy 22:1–30

72. Does the old saying “Finders keepers, losers

weepers,” find any support in God’s Law?

73. Verses 1-3 contain judgments applying to specific

instances. Write for yourself  a short paragraph describing

the underlying Law or principle.

74. Can you suggest a modern incident in an urban

environment which would be covered by the underlying

Law, though not specifically mentioned here?

75. Your neighbor, whom you don’t like very much, has

gone off and left his sprinkler on. The water is gathering

and is about to run into an area that will cause costly

damage to your neighbor. The handle that will turn it

off  is in plain view a few steps away. Should you turn it

off  or let it run and damage his property? Which

judgment in this chapter would apply?

76. Does the Law prohibit “cross dressing”?

77. What might be the underlying purpose of this Law?

78. In your judgment, would that underlying purpose

prohibit a woman from wearing her husband’s parka to

the grocery store?

79. Where does the Bible define “that which pertaineth

to a man” in the way of clothing?

80. If the Bible does not define it, what does?

Note:  This is a classic illustration of how human custom can

affect the application of  God’s Law. What pertained to man

in terms of  clothing of  that day, is hardly the same in the 20th

century. But the underlying Law and purpose is the same.

Only the judgments of application will change.

81. What is the underlying concern expressed by the

judgments of verses 6 and 7?

82. Can you think of a different illustration of the same

principle?

83. Verse 8 has a very specific requirement. In your

judgment, how would it apply to a man building a house

with a pitched roof in a modern community where no

one but workers will ever be on his roof ?
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84. Suppose a man builds a deck behind his house that is

high on a slope at the back. A person could fall from this

deck and be hurt. Is he not bound by this Law because

the Law does not mention a deck?

85. Describe, in a short paragraph, the underlying

principle behind this judgment.

86. Verses 9-11 seem to be related. How would you

describe the underlying principle?

Note: We encounter some judgments in the Law for which

the underlying principle is either dimly seen or entirely obscured.
In such a case one makes his own judgment and carries on.

No one makes garments of  linen and wool mixed anymore,
so there is no direct application. Does it apply to wool and

Dacron? Probably not. In any case, it is not done to please
God, but to protect man. Verse 10 has sometimes been cited

to suggest that some workers are incompatible and you should
not require them to work together.

The meaning behind verse 12 has been lost in antiquity. It

probably has its roots in customs long past and has no
meaningful application. Remember that the Law does in some

cases address human customs which can change (as in the Law
pertaining to men’s and women’s clothes). It is also advisable

to use common sense in applying these judgments. Since God
created human reason, you can use that too.

None of this means that any of these Laws have been

abrogated. However, some of them have no discernible or
meaningful application outside of the culture in which they

were given. The Law requiring fringes on garments probably
made a statement in that culture, but the meaning of the

statement has been lost. Scholars may someday tell us what it
meant. When that happens, we probably will still not need to

put fringes on a garment, but we will understand an underlying

principle that applies nonetheless.

87. What was to be done to a man who went around

grumbling that his wife was not a virgin when he married

her—if the charges were false?

88. Was virginity at marriage a serious matter?

Note:  The “tokens of virginity” were a custom of the

time that could be incorporated into a judgment. They

are still a custom in some societies, but not in most. There

is no way to apply this Law directly where the customs

are different. The Law does describe certain values,

however, that should not be ignored.

The remainder of the examples in this chapter we will

leave for you to explore on your own.

Read Psalm 119:97–104

89. Now can you understand why David found meditation

on the Law so profitable?

Note: The difference between right and wrong is not

always so easy to see. Life is complex, and the variations

in life situations are endless. A Law that could tell us

what to do at every turn in the road would fill all the

libraries in the world. Instead, what we have are basic

Laws, necessary statutes, and a selection of explanatory

judgments. These are given to be a lamp to our feet and

a light to our path.

Which of  these old Laws do we still keep, and which are

no longer in effect?  To answer the question, we started

with Jesus words in Matthew 5:17—not one jot or tittle

has passed from the Law. But we can see that no code of

Laws can cover every possible nuance of human conduct

and that judgment is necessary as to how to keep the

Law. In the Old Testament, we have judgments rendered

by God, by Moses, by priests, Levites and judges. In the

New Testament we have judgments rendered by Jesus,

the apostles, the bishops, and the elders of the church.

All these judgments tell us how God’s Law should be

applied to life situations. Some of  these Laws we can

keep, and some we cannot. Some of  them applied only

to priests in the line of  duty. Some of  them we could

only do with the help of a priest (an animal sacrifice, for

example, which can only be offered in a temple or

tabernacle). Some of them depend on human custom

and the culture of the time—they would not make the

same statement today, and hence have no meaning or

significance.

A key, then, to understanding which Laws we keep today

and which we do not, lies in the making of personal and

collective judgments. It does not lie in abrogating certain

Laws while keeping others. Nor does it lie in throwing

out the whole Law, along with the old covenant, and

starting over.  Another key lies in the fact that the Law

was not given to control man, but to teach him.
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Jesus & the LawJesus & the LawJesus & the LawJesus & the LawJesus & the Law

PPPPPararararart Three:t Three:t Three:t Three:t Three:

In the last two lessons we asked how a person can know

the difference between right and wrong, and how we

can know which biblical Laws apply to us in this age.

In this lesson we will begin to look at what the New

Testament writers had to say about the Law and the

Christian.

There is a widespread belief among many Protestants

that Jesus came to do away with the Law.  The Jews,

they believe, had labored away under the burdensome

Law, but Jesus came to offer grace.  They think

something that Jesus specifically told them not to think:

They think He came to destroy the Law (Matthew 5:17-

18).

We learned that far from coming to destroy the Law,

Jesus came to fulfill it.  He said that neither dot nor

comma could fail from the Law as long as heaven and

earth last. Where then do these other ideas come from?

If not from Jesus, do they come from Peter?  From

Paul?

In this lesson, we will try to understand what Jesus

taught about the Law.  Later, we will pass on to the

others, and deal with those scriptures most often cited

as doing away with the Law.

A MATTER OF JUDGMENT

In the last lesson we started with Jesus’ words in

Matthew 5:17: Not one jot or tittle has passed from the

Law.  But we also saw that no code of  Laws can cover

every possible nuance of human conduct and that

judgment is necessary as to how to keep the Law.

In the Old Testament, we have judgments rendered

by God, by Moses, by priests, Levites, and judges.  In

the New Testament we have judgments rendered by

Jesus, the apostles, the bishops and the elders of the

church.

All these judgments tell us how God’s Law should be

applied to life situations.  Some of  the judgments made

by Israel’s leaders in ages past did not measure up to

Christ’s standards, hence He made some judgments of

His own.

1. What does Jesus’ opening statement in this section

tell you about His intent in the words that will follow?

2. Is it possible for any part of the written Law to pass

away while sun, moon, and earth are still here?

3. Did Jesus feel that the standards of judgment of the

Pharisees were adequate?

4. Are there greater and lesser commandments?

5.  Did Jesus approve of the breaking of even the least

commandment?

Note:  Jesus intends to render some judgments relative

to the Law.  He will do so in the Sermon on the Mount,

and at other times in His ministry.  Preparatory to

rendering these judgments, He wants it clear that He

has no intention of destroying or otherwise doing away

with the Law.  He will not even weaken it.  The

demands Jesus makes relative to the Law are greater

than those of  His predecessors.

6. Jesus addresses the commandment “Thou shalt not

kill.”  Which verses include His judgments and

teachings relative to the commandment?

7. Was Jesus’ judgment relative to the commandment

more or less lenient than that which had gone before?

8. What instructions does Jesus offer to head off  a possible

violation of the commandment?

Note:  There is a neat pattern or outline in these verses.

First Jesus states the commandment, “Thou shalt not kill,”

followed by the old judgment relative to the

commandment.  Then He gives His own judgment in three

parts (verse 22) followed by illustrations of life situations

that could lead to breaking the commandment.

 Read Matthew 5:17–48
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9. Under which commandment do Jesus’ teachings

about adversarial relationships fall?

10. Was Jesus’ teaching on “Thou shalt not commit

adultery” more or less lenient than what had gone

before?

11.Does a man’s right hand or right eye operate

independently of his mind?

12. If  a man’s hand is used to commit a sin, is it the

hand’s fault?

13.  Is it likely, then, that Jesus was speaking literally

when He said to cut off the hand or pluck out the eye?

Note:  Once again the pattern is clear.  Jesus cites the

commandment, gives a judgment and teaches about the

Law.  In this case, he uses a figure of  speech when He

says that a man should pluck out his eye rather than

look upon a woman with lust.

14. Did Jesus forbid divorce for any reason?

15. Was Jesus’ judgment on divorce more or less lenient

than what had gone before?

16.  Who was it that rendered the older judgment about

swearing? (verse 33. See also Matthew 23:16.)

17.  How did Jesus’ judgment differ from theirs?

18.  What was Jesus’ judgment relative to Leviticus

24:19-20? (Be sure to carefully compare Leviticus

19:18).

Note:  The Law presumed a legitimate authority which

would exact “vengeance”—i.e., would see to it that a

man paid for any damage he caused to another man.

Jesus’ teaching concerning this Law emphasized the

principle of Leviticus 19:18 in that He forbade the

pursuit of personal vengeance.

19.  If a villainous person knocks you down and

threatens to do you grievous bodily harm, must you get

up and let him break your jaw?

20.  In such a case, is it permissible to run away?

Note: We have already seen that Jesus uses figures of  speech

to make His point.  His point in this passage is that we should

not pursue personal vengeance.  He uses a proverbial statement,
“Turn the other cheek,” to emphasize that you are not to strike

back in vengeance.  He is not saying that you cannot defend
yourself or your family against an immediate attack.  He is

saying that after the attack, you must not avenge yourself —

leave it to the authorities. (Compare Romans 13: 16).

Read Mark 7:1–23

21. Is the conflict here over the Law of God or the

“traditions of the elders”?

22. Does Jesus place the traditions of the elders on a

par with the commandments of God?

23. Does Jesus see the traditions as a correct

interpretation of the Law of God?

24. Which of the traditions did Jesus’ disciples break

to raise this question?

25. What other phrase does Jesus use as a parallel to

“traditions of the elders”?

26. Which of  the Ten Commandments did Jesus use to

illustrate that the Pharisees were rejecting the Law of

God in favor of the commandments of men?

Note:  The illustration comes from the Fifth

Commandment, but Jesus uses a judgment from the Law

of Moses—specifically Exodus 21:17.  The word corban

which Jesus uses here has to do with money offered to

the treasury of  the Temple.

27. What was the net effect of the Pharisees’ judgment

relative to this commandment?

28. Is it possible, through traditions or commandments

of men, to render vain the worship God?

29. Did Jesus accept the Pharisees’ judgment in this area?

30. Again, what was the provocation that started this

entire line of teaching from Jesus?

31.  Is there any mention of either Law or tradition having

to do with dietary Laws?
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32.  Jesus’ teaching (or judgment) had to do with which

of the traditions of the elders?

33.  Did His disciples feel they understood what He was

saying? (See verse 17).

34.  Is Jesus saying that there is nothing that a man can

eat that will harm him?

35. Can you conclude from this passage that arsenic,

entering in from without a man, will not kill him?

36.  When Jesus says that nothing a man takes in through

is mouth can defile him, is the defilement in question

physical harm or moral harm?

37.  Where does the dirt on food end up?

Note: Going out into the “draught” and “purging all

meats” are parallel statements.  The “meats” or foods

(dirt and all) are purged from the body.  It says nothing

about making foods clean.

38.  Is Jesus talking about physical or moral

defilement?

Note:  This passage once again illustrates the practice of

rendering judgments about the Law, teaching from the Law

and the development of  traditions about the Law.

Read Matthew 12:1–9

39.  Was it lawful for the disciples to pick grain passing

through a stranger’s field? (See Deuteronomy 23:24,25).

40.  What was the Pharisees’ judgment relative to

doing this on the Sabbath day?

41. Did Jesus agree with that judgment?

Note:  Plainly there was no objection to eating on the

Sabbath, nor with picking up a morsel of food and

taking it to the mouth.  The objection seems to be that

the disciples were “harvesting” the grain on the

Sabbath.  If  you can pluck one, why not two?  If  two,

why not three?  Where, the Pharisee would have asked,

do you draw the line?  The difference between

harvesting and feeding yourself  seems simple enough -

it is a matter of the intent of the heart.  But when one

cannot discern the intent, one has only actions to

discern and judge by.  Therefore, the Pharisees judged

by the numbers and came to the conclusion that it was

wrong to do it at all. What Jesus does at this point is

interesting.  He does not argue the right or wrong of

the action, but argues the right of individual and personal

judgment.  Not only that, but He argues that there are

exceptions to the Law—something that the Pharisees

no doubt found unnerving.

42. What is Jesus’ primary example offered to refute

the Pharisees’ charge? (See I Samuel 21:1-6.)

43. Was it lawful for David and his men to eat the

shewbread?

44. What scriptural authority did David cite to justify

eating the holy bread?

45. Did Jesus say that it was lawful for them to eat the

bread?

46. How did they come to the conclusion that it was

permissible to eat?

47. Did Jesus concur with their decision?

Note: David and the priest reasoned that the case was

an exception.  They rationalized it by observing that

the young men were not defiled and that the bread was

not entirely holy.

48.  Did the decision of David and the priest in any

way change the Law, or was it a simple one time

exception?

49.  What if they were wrong?  Who was responsible

for the consequences of a wrong judgment?

50.  Were the Pharisees in any way responsible for the

consequences of a wrong decision by Jesus’ disciples?

51.  In what way might the temple priests have

profaned the Sabbath?  What duties did they have that

might have conflicted?

(See Numbers 28: 1-10. The priests were required to

offer more animals in sacrifice on the Sabbath than on

a regular weekday).
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52.  Was the slaughter, cutting and burning of  animal

sacrifices work —hard work?  Did it “profane” the

Sabbath?

Note:  Jesus’ first example was of a reasoned

exception to the Law based on human need.  The

second example involves a conflict between two laws,

the one requiring that no work be done, the other

requiring that sacrifices be offered.  In offering this

example, Jesus acknowledges that the Law of God can

sometimes come in conflict and that a judgment may

be required as to which Law takes precedence.  It is an

old question based on one or the other of two

choices—to do the lesser of two evils, or to do the

greater of  two goods.

53.  In this example, which Law took precedence?

54.  Write a paragraph giving your judgment of  why it

would take precedence.

55.  Did Jesus consider that His disciples had done

anything wrong? (See verse 7).

56.  Had the Pharisees been merciful in their judgment

of the disciples?

Note:  The phrase, “I will have mercy and not sacrifice,” is

parallel with the example of David and the shewbread.  Out
of  mercy, the priest let them have the bread rather than

conform to the letter of  the Law relative to sacrifice.  Christ
argues, not for the abolition of  the Law, but for a merciful

application of  the Law.

57.  What was the judgment of the Pharisees relative

to healing on the Sabbath day?

58.  What was their judgment regarding work done to

rescue a trapped animal?

59.  Did Jesus agree with their judgment?

60.  Did Jesus see healing on the Sabbath as an

exception to the Law, or as a Lawful act? (See verses

10 and 12).

61.  What was the Pharisees’ response to the miracle?

62. If  there is a day which is the “Lord’s Day,” which

day is it? (See verse 8).

63. Under the judgments given to Moses, was it

permissible to divorce with the right of  remarriage?

64. Was it permissible under all circumstances?

Note: The Hebrew word for uncleanness or shame in

this passage is literally translated “nakedness.” It

implies sexual uncleanness or sin.

65. If divorced for this reason, could a woman

remarry?

66. If divorced a second time, could she return to the

first husband?

67. In what way might this sort of error “cause the

land to sin?” (verse 4).

68. Were people always stoned to death for

committing sexual uncleanness? (See Matthew 1: 19

and John 8:7).

Note:  The wording of  this passage suggests that it is

a judgment—that is an application of Law to a life

situation.  It says that when this situation prevails,

this is what you should do. It is a response to sin—a

man has found a matter of sexual uncleanness in his

wife.  In a perfect world, a judgment like this would

not be necessary, but men and women sin.  Their sins

pose a problem for a society or community.

How do we live with the consequences of  sin?  We

could kill all the sinners, but that might not leave

many survivors.  Besides, the death penalty required

an accuser and a willing executioner—someone had

to cast the first stone.  It was permissible to extend

mercy to a sinner. But sin has consequences, and a

community must deal with those consequences.  In

order to formalize the separation and subsequent

remarriage, a writ of divorcement was required.

The judgment is an attempt to stabilize society.  The

reference to “causing the land to sin” probably uses

the word land in the sense of “nation.” Unless some

control of divorce and remarriage is exerted, you may

have an entire nation of  people running from bed to

bed and back again. How did Jesus view this

judgment?

Read Deuteronomy 24:1–4
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Read Matthew 19:3–12

69. What exactly was the scope of the Pharisees’

inquiry?

70. What was Jesus’ judgment about divorce for every

cause?

71. Did Jesus cite scripture for His authority? (See

Genesis 2:21-25.)

Note: Jesus cites, not the judgment of Moses, but the

Law as expressed in original intent.  He went all the

way back to the Creation account for His authority.

That original intent was one man with one woman for

life.  But the Pharisees pressed on—they had asked the

“every cause” question and now they wanted to know

about Moses’ judgment.

72.  Did Jesus draw a distinction between Moses’

judgment and the original intent of God when He

made man and woman?

73.  What did He offer as the reason why Moses

allowed the exception to the original Law?

74.  Did Jesus allow the same exception as Moses in

the case of sin?

Note:  The Greek word PORNEIA, translated

“fornication,” refers to sexual uncleanness of  all types.

Adultery is a narrow definition of sin.  PORNEIA, is a

broad definition including adultery. Jesus reference to

“the hardness of your hearts” is a way of saying that it

shouldn’t have to be this way, but it is because you are

sinners.

75.  Did Jesus allow divorce with the right of

remarriage for sexual sins?

76.  Did Jesus allow divorce with the right of

remarriage for anything other than sexual sins?

77.  Did Jesus say anything to negate the Law of

Moses relative to divorce and remarriage?

78.  The disciples drew a conclusion from Jesus’

teaching in this area (verse 10).  Does their conclusion

seem to logically follow?

79.  Does Jesus acknowledge that men (and women)

have needs that may require marriage?

Note:  For more on the subject of  divorce and

remarriage, request our booklet, “Life after Divorce?”

Read Matthew 23:1–4

80.  Who, according to Jesus, was currently occupying

the seats of judgment derived from Moses’ authority?

81.  In what category of Law might they have been

binding heavy and grievous burdens?

82.  Did they have the authority to bind or loose the

written Law?

Note: Jesus reference to “not one jot or tittle” passing

from the Law is a deliberate reference to the written

Law.  Any Law outside the “Law and the Prophets” -

i.e. the Holy Scriptures - was “oral Law,” otherwise

called the “traditions of  the elders.” Jesus made no

reference to the permanence of  the oral Law.  (See also

Luke 11:46.)

Read Matthew 11:25–30

83.  What scope of authority had the Father placed in

the hands of Jesus? (See also Matthew 28:18.)

84.  Considered as a yoke or burden, how did Jesus’

judgments relative to the Law compare to that of the

Pharisees?

Note:  Remember that one of the great roles of the

Torah is to teach.  Jesus’ judgments on the Law were

given, like the Law itself, to teach the difference

between right and wrong.  The Law, including the

statutes and judgments, was intended to make men’s

burdens lighter, not heavier.  Self-righteous men saw

the Law as a means of control and imposed

frustrating rules and regulations to build a fence

around the Law.  They saw it as their duty to see

that no one broke it.  It is this that imposed a yoke

of bondage, not the Law itself.  But it is sin that

imposes the heaviest burden of all.  Compared to

that yoke, Jesus’ burden is light indeed.
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In previous lessons we laid the groundwork for

understanding the Law of God especially as it applies

to the life of  a Christian.  We asked how a person is

to know the difference between right and wrong, and

demonstrated that the Law was given to teach us the

difference.

   We laid out the basics of  the structure of  biblical

Law and demonstrated how judgments are used to

apply the Law to life.  Then we studied what Jesus

had to say about the Law of God and saw that, far

from abolishing the Law, He was a teacher of  the

Law.

   Beginning with this lesson, we will study what the

great Apostle Paul had to say about the Law in

relation to life and salvation. Surely, no man has been

more misunderstood nor his writings more

misconstrued.

Read 1 Timothy 1:1–10

1. What is the goal or objective of the

commandment?

2. Did Paul see a right way and a wrong way to use

the Law?

3. Were there teachers abroad who abused the Law?

4. The Law was not made for the righteous man.

Does that mean the righteous man is free to ignore it?

5. The Law was made for a different category of

people.  Are people like that still with us?

6. Is there still a need for the Law?

Note: This passage assumes a code of Law defining

wrong human conduct.  It is like saying that the Laws

prohibiting burglary were not written for the honest

man, but for the thieves. This hardly grants honest

men the right to become thieves.

Read Romans 2:1–29

7.  By what will God judge a man? (Verse 6).

8.  Does the attainment of eternal life involve at all

the things that a man does?

9.  Can one sin with or without knowledge of the Law?

What is the result of sin in either case?

10. Verses 13-15 are a parenthetical insert expanding

on verse 12.  Take a moment and write a paragraph

explaining in your own words what Paul is trying to say

here.

11. In this section there is a statement suggesting the

basis upon which the Law is founded. Can you find it?

12.  How was it possible for the Gentiles to keep the

Law when they had never heard of it? (See also

Romans 1:20-21.)

13. Will a man who refuses to keep the Law be

justified before God? (Verse 13)

14.  There were both Jewish and Gentile converts in

Rome.  To which group is this chapter specifically

addressed?

15.  How is it possible to dishonor God? (Verse 23)

16. Is it possible for God to count someone as

circumcised, even when he is not?

17.  Under what circumstances might a circumcised

person be considered uncircumcised by God?

18. Which is better, to be circumcised and transgress

the Law, or to be uncircumcised and keep the Law?
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Read Romans 3:1–31

19. Is circumcision, then, meaningless?

20. When it comes to sin, are the Jews any better

than the Gentiles because they received the oracles

(utterances) of  God? (Verse 9)

21. What does Paul feel that he has thus far proved in

Romans? (Verse 9)

Note:  Before we are finished with this subject, we

will repeatedly encounter the concept of being

“under the Law.” We will see that it means something

quite close to the expression in verse 9, “under sin.”

In chapter one, Paul goes to some lengths to establish

the corruption of  the Gentile systems, then goes on

in chapter two to put the Israelites in their place.

Here he concludes that they are all under sin—they

are sinners, they are guilty, and they are all under the

judgment of God.

22. To whom does the Law speak? (Verse 19)

23. Is it only Jewish mouths which are to be stopped?

24. Is it only Jews who become guilty before God?

25. Who, then, is “under the Law”?  Is it Jews only?

Note: Be careful to understand that it is not the Law

that causes men to be guilty, but it is the Law that

makes man aware that he is guilty.  The Law speaks

to them who are already under the Law that they may

become guilty “before God.” Paul will explain later

how the knowledge of the Law made him aware of

his guilt—something he otherwise might not have

known.

26.  Can a man justify himself by doing “deeds of the

Law”? (Verse 20)

27.  What is the purpose of  the Law, then?

Note:: Compare verse 20 with Romans 2:13.  Paul is

an intelligent man.  Does it seem likely that he would

contradict himself so obviously and so quickly?

There are two points of  view on these verses.  First,

there is the possibility that the phrase “deeds of the

Law” is a very narrow expression having to do with

sacrifices and rituals. In this interpretation, “the doers

of  the Law” is a reference to the whole of  the Law,

while “deeds of the Law” means something more

limited. The second interpretation attempts no

distinctions in Law but sees Paul as saying that the

purpose of the Law is not to wipe out past sins, but to

make us know we are sinners. In 2:13, he is not saying

that the Law is instrumental in justification, but that

those who would be justified by the blood of Christ

cannot continue breaking the Law—they must repent

(Acts 2:38).

28.  Is there a difference between Jews and Gentiles in

their status before God?

29. Is there a different method of justification for Jews

and Gentiles?  Was there ever?

Note: In these passages, the word translated “without”

in the Authorized Version is better translated “apart

from.”  Remember that what is under discussion is not

whether to keep the Law, but whether one is justified

by the Law.  Paul tells us, “by the Law is the

knowledge of sin.”  In other words, sin is the

transgression of the Law (I John 3:4).  The Law cannot

make men good, but it can make them know when

they are bad.

30.  Even if  a man kept the Law of  God perfectly,

would he gain any credit with God? (Luke 17:3-10)

31. What is the effect of  faith on the Law? (Verse 31)

32. Is the Law somehow diminished, done away with,

or abolished through faith?

Read 2 Peter 3:15–17

33.  Did Peter consider Paul’s letters to be plain and

easily understood?

34. Would Peter have likely understood Paul’s intent in

his letters?

35.  What was the error men were likely to fall into by

twisting Paul’s words? (Verse 17)

Note:   The word translated “the wicked” in the

Authorized Version is better translated in the NIV and

NRSV as “the Lawless.”
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36.  Is the misapplication of  Paul’s epistles, to make

the mistake of  (1) casting aside the Law, or (2) keeping

the Law too diligently?

Read Romans 4:1–25

37.  Was Abraham justified by works or by faith?

38.  Can righteousness be imputed to a man who has

been a sinner?

Note:  The short term for the imputation of

righteousness is “justification.” Verses 7 and 8 are

descriptions of  the state of  the justified man.  Verses 4

and 5 are an explanation that justification is

accomplished apart from a man’s works.  It is not to

say that there is nothing for a man to do, but that there

is nothing he can do to justify himself.

39.  Must one be circumcised, then, in order to be

justified?

40.  For Abraham, did circumcision come before or

after justification?

41.  Is it possible for an uncircumcised person to be

justified?

42.  Can an uncircumcised Gentile, who has faith, be

considered a son of Abraham?

43.  If  one could become an heir by works of  the Law,

what would be the effect relative to faith and the

promise?

44.  Can there be transgressions where there is no

Law?

45.  In practice, what does the Law actually work in

life?

46.  What exactly was it that caused God to justify

Abraham? (Verses 21, 22)

47.  How, exactly, is our justification accomplished? Is

it different from that of  Abraham? (Verses 24, 25)

Note: Paul’s entire thrust in this section of  Romans

has to do with justification.  Justification is not

ultimate salvation, but a declaration of innocence—

our innocence.  This is not to say that the Law is

done away, because the Law reveals and defines the

will of God for man. The Law does not have the

capacity to make one innocent only to declare one

guilty.

Read Romans 5:1–21

48. Are we then justified by faith or by works?

49. What is the agency of  our justification? (Verse 9)

50. Is there a difference between justification and

salvation?  Which comes first?

51. What else happens at justification? (Verse 10)

52. What is the agency of our salvation?

53. Sin entered the world by one man (Adam), but

why did that death pass upon all men? (Verse 12)

54. When Paul says, “Until the Law, sin was in the

world,” what Law was he most likely talking about?

(Verse 13)

55. Was sin in the world before that Law was given?

56. Did death pass upon men who had sinned, even

though the sin was not the same as that of Adam?

57. Was there a Law, then, prior to the codification of

the Law under Moses?

58. Was sin imputed to men because they broke that

Law?

59. What was the effect of the giving of the Mosaic

Law? (Verse 20)

Note: Be careful with this one. Some have

interpreted this to say that the Law is a cause of sin.

Paul will conclude that sin abounds in our

consciousness as a result of  the Law. Because the

Law was given, man became aware of the abundance

of  his sin, and thus aware of  his need for a savior.

60. What was even more abundant than sin?
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Read Romans 6:1–23

61. What is sin? (See again I John 3:4.)

62. Since we are under grace, are we free to commit

sin? (See verse 15.)

63. If  you are “under the Law,” what is your

relationship to sin? (Verse 14)

64. We have seen John’s definition of  sin. Having read

this chapter, take a moment to write a short paragraph

describing Paul’s definition of  sin.

65. Paul speaks of  being “under the Law.”  Does he

define sin in relation to that Law or some other Law?

(See verses 14, 15.)

66. Are we then free to break that Law because we are

no longer “under the Law”?

Read Romans 7:1–25

67. How long does the Law hold “dominion over” a

man?

68. If the Law has dominion over a man, is it fair to

say that a man is “under the Law”?

69. How does a man get out from under the dominion

of  the Law? (Verses 4, 6)

70. Verse 6 says that we serve in newness of  spirit and

not in the oldness of  the letter.  Spirit and letter of

what?

71. Is the Law, then, sin?  What purpose does the Law

serve? (Verse 7)

72. Was the commandment ordained to life or death?

(Verse 7)

73. How did the commandment bring about death?

74. Is the Law a good thing or a bad thing? (Verse 12)

75. Was it the Law, or sin that brought about death in

Paul? (Verse 13)

76. In this chapter, Paul selects one commandment as

an example of  a class of  Law.  What overall Law is

Paul speaking of?

Note: Paul at times seems ambivalent about the Law.

On the one hand he tells us that it is holy, just and

good.  On the other hand, he tells us that the Law

stands over man, claiming his life, and that man is

freed from the Law through the sacrifice of Christ.

You may have felt like asking if  the real Paul would

stand up. But when you understand what he is really

saying, it becomes clear enough. The Law was given by

God to define the difference between right and wrong.

As long as a man is obeying the Law, it is his friend.

When he breaks the Law, the Law becomes his enemy.

And since every man who has ever lived has broken

the Law again and again, the Law demands the death

of every man.  So to be under the Law is to be under

sin.  To be under sin is to be under death.

Jesus Christ has freed us from the Law and given us

liberty.  But that liberty is a freedom from death, not a

freedom to continue in sin. As long as a man is obeying

the Law, it is his friend.  When he breaks the Law, the

Law becomes his enemy.  And since every man who

has ever lived has broken the Law again and again, the

Law demands the death of every man.  So to be under

the Law is to be under sin.  To be under sin is to be

under death.  Jesus Christ has freed us from the Law

and given us liberty.  But that liberty is a freedom from

death, not a freedom to continue in sin.

Our next lesson continues with Paul’s theology of  sin

and the Law.
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What did the great Apostle Paul really think about the

law? Those who would not keep the law are quick to

cite Paul. Are they right, or are they making the very

mistake Peter warned against (II Peter 3:15-17)? In this

lesson we will examine those passages often used by those

who would abandon the law, and will come to understand

what Paul is really saying about the law.

One of  the great misunderstandings in Paul’s writings

revolves around what he meant by the expression under

the law. If  you have studied the preceding lessons, you

will see immediately how strange this idea is, but there

are those areas to be dealt with, nevertheless. We will

begin this lesson with a thorough study of the expression

under the law and proceed from there to address the

problem texts in Galatians and elsewhere.

UNDER THE LAW?

Only Paul uses the phrase under the law, and he only uses

it in Romans, 1 Corinthians, and Galatians, so it should

not be too hard to study.  Unfortunately, none of  the

New Testament writers anticipated our difficulties in

understanding what they wrote. They do not always use

words with the precision we would like, and the meaning

of a phrase can often turn on the idea being developed

by the writer at the time.  In other words, it may depend

on the context.

There are also idioms to deal with.  Webster’s Dictionary

by Random House defines an idiom as “an expression

whose meaning is not predictable from the usual

grammatical rules of  a language or from the usual

meanings of its constituent elements, as kick the bucket

‘to die.’”

“Under the law” is a little closer to the underlying

meaning than “kick the bucket,” but it is still an

expression that carries meaning beyond the three words

found in your Bible. Paul’s style is very elliptical—that

is, economical in expression or use of  words.  He is given

to shortcuts and expressions that carry more meaning

than is at first apparent.

So when we study his use of  “under the law,” careful

attention to the context may help us to understand what

he is saying—and what he is not saying.  We have covered

some of these scriptures in a preceding lesson, but we

bring them in again here for clarification.

WHAT IS THE CONTEXT?

Read Romans 3:19–20

1. The law is said to speak to a certain category of people.

Who are those people?

2. What is the object of the law speaking to these people?

3. In a careful consideration of verse 19, is it possible to

conclude that it is only the Jewish (or Israelite) people

who are “under the law”?

4. Was the activity or utility of  the law described here

limited to the time before the crucifixion, or was it current

as of the writing of the book of Romans?

5. What is the condition “before God” of those who are

“under the law”?

6. Is it possible from this passage that only those who

were under the Old Covenant were “under the law”?

7. If the Gentiles were not “under the law” then how

could their mouths be stopped by what the law says?

How could they become “guilty before God”?

8. Does this passage conclude that the whole world is

“under the law”?

9. According to Paul, in this passage, what is it that

defines sin? (verse 20)

10. Is the law that defines sin the same law that Paul

spoke of being “under”?

Note: We have seen John’s definition, that “Sin is

lawlessness.” Now we learn from Paul that the law defines



26

sin and that it is the same law of  which he says, “What

the law says, it says to them who are under the law.”

SIN AND THE LAW

Read Romans 6:12–23

11. Is it possible for sin to have dominion over a man?

Would he then be “under sin”?

12. How does one get out from under the dominion of

sin: by works of  law, or grace?

13. Remember parallel structure?  What phrase in verse

14 is parallel to the phrase, “sin shall not have

dominion over you”?  What phrase is in contrast

(inverse parallelism)?

14. When one has broken the law, does the law then

make certain claims, certain demands?

15. If the law can make claims upon our lives because

of our sins, can we be said to be under the law?

16. If  a man is no longer under the law, is he then

free to do the things that the law defines as sin?

(verse 15)

17. Can we determine whether Paul is making

any distinctions as to which law he is talking

about?

18. Is the law one is “under” any different from the

law that defines sin?

THE POWER OF THE LAW

Read Romans 7:1–25

19. How long does the law have dominion over a

man?

20. If the law has dominion over a man, can he be

said to be “under the law”?

21. In this passage, Paul draws on the analogy of

marriage, and concludes that the death of the husband

liberates a woman from the “law of her husband.”

What effect does the death of the husband have on

the law itself ?

22. In the analogy, the woman is free to be married to

another.  Would she then be bound by the law to the

new husband or would she be free to sleep around?

23. In verse 4, Paul shifts to the object of  the analogy.

How do we become dead to the law?

24. According to Paul in verses 5-7, what is it that

defines sin?

25. How is it that we are delivered from the law?

26. If  we are dead to the law, what does that suggest

about our former relationship to the law?

27. What law is Paul talking about here?  Is it merely

the ceremonial?

Note: The law requires our death for the transgressions

we have committed against the law.  The law has

dominion over us in the sense that it claims our lives.

When we become dead to the law, we are liberated

from its claims.  To be under the law is to be under its

claims because of sin.  From verse seven on in this

chapter, Paul often uses personification to discuss sin.

Personification is “the attribution of a human nature

or character to inanimate objects or abstract notions,

especially as a rhetorical figure.” In other words, Paul

speaks of sin as though it were a person, thinking,

planning, working, deceiving.  This passage is difficult

if one tries to take it literally rather than as the figure

of  speech Paul intends.

28. Was it the law or sin that “slew” Paul?

29. What was the weapon the killer used? (verse 11)

30. Is the law sin?

31. What was it that enabled Paul to recognize sin for

what it was? (verse 7)

32. Was the law a bad thing?

33. What was it that actually “worked death” in Paul?

34. Considering what Paul has said earlier about being

guilty of  sin even when one does not know the law,

how can we understand verse 9? (See verse 13 also.)
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35. How does verse 13 confirm what you know about

the definition of sin?

36. How would you describe Paul’s attitude toward the

law in the “inward man”?

37. Did Paul see the law as a physical thing?

38. Did Paul believe it was right to obey the law of

God?

39.  Now pause and consider what Paul seems to mean

when he speaks of  being “under the law,” and of  being

delivered from the law.  Does being delivered from the

law free a man to commit sin?

40.  Does being out from “under the law” mean that

the law no longer defines sin?

Note:  One thing becomes clear.  The phrase “under

the law” does not merely mean “under an obligation

to keep the law.” All men are under that obligation.

But because all men have sinned, all men have come

under the discipline of  the law.  If  the law requires

death, then man is under the penalty of  the law.  I

Corinthians 9:20 is easi ly understood if we

understand “under the law” as under the discipline of

the law.

IS THE LAW A CURSE?

Read Galatians 3:10–29

41. Is Paul saying that the obeying the law brings a

man under a curse?

42. How does a man come under the curse of the law?

43. Is the question under discussion whether one should

obey the law, or whether the law can justify?

Note: Verse 11 may well be the topic sentence of  the

epistle to the Galatians.  The problem addressed in

Galatians is not the keeping of  the law, but legalism.

Legalism is defined as “strict adherence to law or

prescription, especially to the letter rather than the spirit;

or the theological doctrine that salvation is gained

through good works.” The heresy of  the Galatians was

that one had to achieve salvation by circumcision and

works of  law¾a form of  legalism.

44. Had the Galatians been “under the curse of law”

and in need of redemption?

45. Had the Israelites of old been justified by works of

the law? (verse 11)

46. The word redeem means “to buy back.” Write a short

paragraph for yourself explaining what it means in verse

13, especially in the light of Leviticus 25:47-55 and

Romans 7:14.

47. Is being “under the curse” essentially the same thing

as being “under the law”?

48. Does being “under the curse” come about from

keeping the law or breaking the law?

49. Must the Gentiles also be redeemed from the curse

of the law? (verses 13,14)

50. Did the law give life in Old Testament times?

51. Did righteousness come by the law in Old Testament

times?

Note: Verse 23 and 24 require translation notes.  The

word kept in the KJV is translated “kept in custody”

in the NASB, and “imprisoned and guarded” in the

NRSV.  These are terms one uses for law breakers,

not for law abiding citizens.  The word schoolmaster

(KJV), or tutor (NASB), is the Greek word for

pedagogue.

Pedagogue, in English, has come to mean “teacher,”

but in the early Greek society, a pedagogue was

literally “a guide to boys.” He was the custodian to

see to it that the young man who would likely disobey

unless watched carefully got where he was supposed

to go.  The relationship between “kept in custody”

and being “under a custodian” adds to the

understanding of this passage.

52. When a young man grew up and left the supervision

of the custodian, was he then free to do the wrong thing?

53. We are no longer “imprisoned and guarded” by the

law.  Are we now free to break it?

54. If we once again begin to live in sin, is it possible to

find ourselves under the law again?
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THE LAW AS SCHOOL MASTER

Read Galatians 4:1–10

Note: Chapter 4 will develop the analogy of  the

schoolmaster or pedagogue still further.  An analogy

is defined as: “A similarity between like features of

two things, on which a comparison may be based.”

When we use an analogy, we take something with

which people are familiar and use it to explain

something they do not understand so well.  Paul is

fond of analogies, but we are often not familiar with

either side of the comparison.  Galatians 4:1-5 is an

analogy in which two sides are connected by the phrase

“even so” at the beginning of verse three.  In this case,

it is as easy to go to the object of  the analogy as to try

to understand the connection.

55. What might Paul be describing by the expression

“elements of the world” in verse 3? (See also Colossians

2:8.)

56. Is Paul describing the law in terms of  bondage, or is

he speaking of something else?

57. Jesus is said to have been “made”’ or “born under

the law.” How did Jesus come to be “under the law”?

Note: Paul does not here use the customary word for

“born,” but rather the word normally translated

“become.” What he says here literally is that Jesus came

of  a woman and came under the law.  He wanted to use

the parallel construction, but the usual word for “born”

might have led his readers to misunderstand.  Jesus came

under the law because He took our sins upon Himself.

58. Were the people to whom this section is addressed

Gentiles or Jews?

59. Did these people formerly worship the true God or

false gods? (verse 8)

60. Paul says they were turning back into something.

Would that something have been the Old Testament

worship of God or Gentile customs?

61. They were turning back again to “weak and beggarly”

elements.  From what you have studied so far, would

you think Paul would describe the law of God as “weak

and beggarly”?

62. Are these elements the elementary things of God, or

the elements of the world?

Note: The word for “elements” or “rudiments” as used

by Paul is the Greek word stoicheion.  It comes from a

verb that means to march, as in (military) rank.  It is a

reference to Greek religious customs that had rigid rules

of conduct.  The word comes into our language as

“stoic,” an adjective that means “of  or pertaining to the

school of  philosophy founded by Zeno, who taught that

people should be free from passion, unmoved by joy or

grief, and submit without complaint to unavoidable

necessity.”

What this passage says is that a person who is in bondage

under the elements of the world is also “under the law”

and must be redeemed from that condition by the Son of

God.  Note further the phrase “how turn ye again” in

verse 9. The construction is emphatic in that it says one

not only turns, but turns back or turns again to the

“elements.” Paul is writing to former pagans who were

returning to their old practices.

63. Is it then possible for the days, months, times, and

years of this passage to be referring to the holy days of

Leviticus 23?

Note: It is important to acknowledge that Paul’s main

thrust here is not the question of  obedience to any law,

but of  justification by law-any law.  The Galatians had

fallen into legalism and, curiously, some had returned to

pagan customs in the process.  But of  course the Greek

religions were no strangers to legalism.

64. Now write your own one paragraph summary of what

you think Paul meant by the phrase “under the law.”

Note: When we finally come to understand the real

purpose of  the law, a lot of  things become clear. The law

was not given to bring a man into a right relationship

with God, but simply to define the difference between

right and wrong, between what hurts and what works. It

makes no more sense to speak of the abolition of law

than of  the abolition of  light. Man’s problem is the great

mountain of trouble he has made for himself by ignoring

the law. Getting out from under the mountain is not

possible by works of  law. That is a work of  grace.
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NAILED TO THE CROSS?

Read Colossians 2:1–23

Note: The King James Bible speaks of a law that was

nailed to the “cross” and the larger theological discussion

on this passage uses the term extensively.  Even though

the Greek word is “stake” rather than “cross” we adhered

to the King James usage here for the sake of clarity with

many readers.

65.  What did Paul see as the greatest threat to the faith

the Colossians had been taught?  (Verses 7,8).

66.  Is there any way that Paul would have considered

the Ten Commandments as “traditions of  men” or

“rudiments of  the world”?

Note: There were two battles the early church was

constantly fighting.  One was the legalism of  certain

Jewish sects who followed a very strict version of their

own traditions.  (Jesus addressed this firmly in Mark 7:9,

and the context.)  The other was the Greek philosophies

and traditions which pervaded the ancient world.  As

Gentiles came into the church, there was more and more

a kind of  merging of  the two belief  systems.  What they

had in common was a kind of legalism–a dedication to

the letter of  the rules and a belief  that God would get

you if you stepped out of line.  When Paul speaks of the

traditions of  men and the rudiments of  the world he

could be talking about either Jewish or Gentile legalism.

67.  Were the Colossians mainly Jews or Gentiles? (Verse

13)

68.  What, historically speaking, was nailed to the cross?

Note: The Gospel records tell us that there were two

things nailed up there. Jesus and a sign that identified

Him as the “King of  the Jews.” Nothing more.  Yet there

is a strong doctrinal argument in some quarters that the

laws, specifically the Ten Commandments, were nailed

to the cross (see verse 14). Plainly, verse 14 is a kind of

metaphor, but what is the basis of the metaphor?

69. Metaphorically, what did Jesus take with Him to the

cross? (II Corinthians 5:21, see also Hebrews 9:28)

70. In the metaphor of Colossians 2:14, what was nailed

to the cross?

71. Would the writer of  the 119th Psalm have considered

the Ten Commandments “against” him or “contrary” to

him?

72.   Under what circumstances might the Ten

Commandments be “against” us?

Note: Take special note of  the structure of  this passage.

“Having forgiven you all trespasses; blotting out the

handwriting of  ordinances which was against us.”  These

two phrases are a couplet. They say the same thing in

different words.  The way in which we are forgiven our

trespasses is by having the record of those trespasses

blotted out.  This is an oblique reference to a very old

law.

Read Numbers 5:12–31

73.  What did the priest write in a book relative to the

alleged crime of  the woman? (Verse 23)

74.  What were these curses?

75.  What did the priest do after he had written down the

curses?

76.  Did he do this before or after the woman was made

to drink the bitter water?

Note: This is a classic example of the presumption of

innocence.  The curses were blotted out before the

woman drank the water. It took a miracle, the judgement

of  God, to find the woman guilty.  Unless a man had a

lot of faith, he probably wouldn’t have bothered with

this trial.

Returning to Colossians 2:

77.  Is it consistent with the context of Colossians 2 to

consider the “handwriting of ordinances that was against

us,” as the written curse for breaking the law?

78.  Did Jesus bear a curse for us?  (Galatians 3:13)

Note: Christ became sin for us.  Christ became a curse

for us. Christ was nailed to the cross. Therefore it is our

sins and the curse against us that was nailed there.  This

is consistent with the passage.  The idea that the Ten

Commandments were nailed there is not.
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79.  Do verses 16 and 17 say that Christians should not

keep the Holy Days or the Sabbath or that they should

not let people judge them for doing so?

Note: The things they were not to allow themselves

to be judged in are these five: food, drink, Holy Day,

new moons, or Sabbath days.  Diagramming the

sentence would lead one to the conclusion that if

Sabbaths are done away, so is eating and drinking.  The

NIV has an egregious error in verse 17: “These are a

shadow of  the things that were to come; the reality,

however, is found in Christ.”  The verb “are” is present

active indicative, and the KJV has it right: “Which

are a shadow of  things to come...”  It is true enough

to call the festivals, with their eating and drinking,

“shadows of  things to come” but in doing so, we admit

that they are out there in the future and we

acknowledge that a Gentile church late in the first

century was still observing these days.  For a specific

reference, see I Corinthians 5:7-8.

80. Why would anyone judge them for eating and

drinking?  Was there anything in the law that was opposed

to eating and drinking on the feast days (or any other

time for that matter)?

81. Was there anything in the Gentile religious systems

that might have created such a judgement? (Verses 20-

23).

Read Ephesians 2:11–22

82. Were the Ephesian Christians Jewish or Gentile?

83. What was their status in time past relative to God?

84. How was their estrangement ended?

85. Study carefully the structure of  verses 13 through

16. What has the blood of Christ accomplished for

Gentiles?

Note:

A. They have been brought near.

B. It has made both Jew and Gentile one.

C. It has broken down the middle wall of partition

between Jew and Gentile.

D. He has abolished the enmity between Jew and Gentile.

E. He has made of  two, one.

F. He has reconciled both Jew and Gentile to God.

“The enmity” is placed parallel to “The law of

commandments contained in ordinances.” Many assume

this means the Ten Commandments were abolished with

the enmity.

86. In what way did the Ten Commandments create

enmity between Jew and Gentile?

87. Did the law of God insist on separation of Jew and

Gentile?  Did God make a distinction in the law for Jews

and Gentiles?  (Numbers 15:13-16).

Note: The law made certain requirements for

strangers, but they were not kept apart. They were

even able to offer offerings under certain

circumstances. A simple concordance search on the

word “stranger” in the Old Testament will reveal

nothing at all of the separation of Gentiles that was

common among Jews in the first century.

88. Did first century Jews separate themselves from

Gentiles?  (See Galatians 2:11 ff.)

89. Was the law of  commandment in ordinances that

had to be set aside, the Ten Commandments, or the

ordinances of the Jews who barred Gentiles from their

fellowship and even from drawing near to God in the

temple?

Note: There was nothing in the law to drive a wedge

between Jew and Gentile. It was the legalistic

ordinances some Jewish traditions had created that

had to be set aside.  Note also that the world

“abolished” in verse 15 is precisely the same Greek

word used in Romans 3:31 and translated “make void.”

Paul asks, “Do we then make void the law through

faith? God forbid: yea, we establish the law.”

The law is not a problem for the Christian.  It is a

guide to his feet and a light to his path. It is legalism

that confuses the issue and crushes the grace of  God

out of the Christian life.
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Our Children

Need the Bible

Some say our youth are the church of  tomorrow. Yes and no. They are not only the church of

tomorrow, they are the church today! Children and teenagers alike should be included and involved

in the church and worship of  God. They are important to Jesus and a vital part of  the church

today!

Are you looking for that special something that will equip, encourage, and excite your children and

teenagers about God? Educating our youth in the way of God is Christian Educational Ministries’

(CEM’s) number one priority. Youth Educational Adventures (YEA) is an arm of  CEM. YEA

publishes state-of-the-art full-color books with ten lessons each. Each book comes with a

separate, easy-to-use teacher’s guide to show you how to administer each section of  the lesson.

Relevant lessons address issues kids face today at each stage of their development. Active and

interactive forms of  learning are used to make learning fun and memorable. Lessons for five

different age groups from three to 19 span 17 years of  their lives. Catch the vision and build

tomorrow’s future today!

To find out more call or email us and request your FREE catalog, a FREE sample lesson and a

FREE  copy of  ‘Save your Children,’ the manual that explains the YEA program. Our toll free

number is 1-888-BIBLE-44 or email us at adm@borntowin.net.

Teaching Kids and Teens the Bible at Home and in Church
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Living WLiving WLiving WLiving WLiving Waters Series Book Taters Series Book Taters Series Book Taters Series Book Taters Series Book Twowowowowo
Studies in the New Testament

The Book of Acts

 Continues with the guided study of  the New Testament books. In this study you will

follow Paul on his Second Missionary Journey. Following the Jerusalem Conference,

Paul and Barnabas returned to Antioch. You will be guided as Paul goes to Macedonia

and Greece. This book continues with the Third Missionary Journey. Your depth of

grasping the Bible will improve because these lessons are written with useful back-

ground, places to find, and insights into the purpose of  the journey. You need this series

to appreciate how the Christian faith did more than save men’s souls. It clears out the

fog that men have laid over Paul’s letters and shows how they laid the foundation for

Western civilization.  LW02 $3.95

Living WLiving WLiving WLiving WLiving Waters Series Book Oneaters Series Book Oneaters Series Book Oneaters Series Book Oneaters Series Book One
Studies in the New Testament

The Book of Acts

Search scriptural truths and insights in Living Waters, a guided study of  the New Testa-

ment books. The first Living Waters book covers the Book of  Acts, chapters one through

15. From the ascension of  Christ to the Jerusalem Conference, this was a chaotic time of

fantastic miracles and terrible persecution. Out of  this melting pot, Jesus formed his

church. Join this journey and discover insights to understanding these earliest events. It

will be an easy experience that will grow you more deeply in the faith. LW01    $3.95

FFFFFree Bible Studies and Bible Study Tree Bible Studies and Bible Study Tree Bible Studies and Bible Study Tree Bible Studies and Bible Study Tree Bible Studies and Bible Study Toolsoolsoolsoolsools

Call us at 1-888-Bible-44 to request your personal copyCall us at 1-888-Bible-44 to request your personal copyCall us at 1-888-Bible-44 to request your personal copyCall us at 1-888-Bible-44 to request your personal copyCall us at 1-888-Bible-44 to request your personal copy

Or email us at Or email us at Or email us at Or email us at Or email us at adm@boradm@boradm@boradm@boradm@borntowin.netntowin.netntowin.netntowin.netntowin.net

Christian Holy Days:Christian Holy Days:Christian Holy Days:Christian Holy Days:Christian Holy Days:  The observance of  holy days, or holidays, is deeply entrenched in

every form of  the Christian religion. Where do these days come from? Are Christmas and Easter

mentioned in the Bible? What holy days, or festivals, if  any, did the early Christian church observe?

The answers may surprise you.  In this free Bible Study lesson we will carefully examine the

biblical record that has to do with the observance of  days. Be sure to take your time with this

study, looking up each of  the Scriptures and reading them in their context.

WWWWWhat Yhat Yhat Yhat Yhat You Need to Know About Spiritual Gifou Need to Know About Spiritual Gifou Need to Know About Spiritual Gifou Need to Know About Spiritual Gifou Need to Know About Spiritual Giftststststs::::: What actually happens at

the moment you receive a spiritual gift? Do you get a little buzz when it comes? Perhaps

a rush? On the day of  Pentecost, there was a sound like a rushing, mighty wind and the

appearance of  fire from the ceiling descending on each of  them. Obviously, it can’t

always be like that, but should we expect a physical sign of the receiving of something

that is not physical? Or is it possible that the moment God bestows a gift of the Spirit it

goes entirely unnoticed? Is it possible that the gift only becomes apparent when it is at

work? To find out, order this FREE study written by Ronald L. Dart.

VVVVVisit our website at isit our website at isit our website at isit our website at isit our website at wwwwwwwwwwwwwww.bor.bor.bor.bor.borntowin.netntowin.netntowin.netntowin.netntowin.net



Book 2: Take It to the Gentiles     Jesus was not content to be God of  the Jews alone. He

intended that the Gospel go to the world. The habits and beliefs of  generations of  Jews were

not easily changed. Follow Paul into Galatia and the world of  the Gentiles and learn of  their

struggles. It is foundational in understanding early New Testament history and, hence, the

Bible.

Book 3: The Challenges Begin The  Holy Spirit’s great outpouring at Pentecost marked the

beginning of  the New Testament church. Many Jewish leaders were not very accepting of  this

“new doctrine.” Soon persecution dispersed the new believers, along with the Gospel message,

throughout the then known world. The Apostle Paul was instrumental in establishing churches

in Galatia, Corinth, Thessalonica, as well as other cities, but these churches were not without

challenges.
Book 4: Clearing the Air     The Apostle Paul’s letters to the Corinthian church deal

with struggles faced while dealing with everyday, real-life problems. The Corinthians were

a source of both joy and pain to Paul. The sinful behavior of some and false accusations

by his detractors haunted him. Paul is Clearing The Air of false beliefs, false accusations,

and faithless behavior.

Book 5: Getting Things Straight These ten lessons move beyond the problems of the

Corinthian church’s struggles into the Book of  Romans. You’ll find this unique letter and

theological treatise of  enormous value. It’s a life-changing book all by itself. Each lesson is

challenging, insightful, and easy to follow.

Book 6: Saving the Jews Rejection of the Gospel by the Jews across the empire was troubling

to Paul and to many Jews in Rome. Paul covers this in this book. We don’t know where this letter

falls in relation to some of the tragic persecution in Rome, but there is reason to believe that Paul

was trying to encourage the Roman Christians, and advise them about how to stay safe in a

dangerous world. The Book of Romans is a unique letter and needs to be studied carefully by

Christians.

Book 7: The Good Fight The seventh book in the Christian Origins series is now available.

Loaded with insights and understanding of  the New Testament church, this book begins in Acts

26, takes you through Ephesians, and details Paul’s ministry to the Philippians through chapter

three.

Christian Origins Bible Study Series

How could twelve men, bearing witness of One, create a religion that changed the world? This study covers the

portion of  Scripture that has most influenced the Christian faith and changed the course of  Western civilization.

No one was more influential in this development than Saul of  Tarsus, also called Paul. Christianity is the largest

religion on the face of  the earth. Right now 2.2 billion people call themselves Christians. These studies cover the

beginnings of  Christianity.

This ongoing Bible educational program is intended to be completed beginning with lesson one of book one, The

Breakout, and continuing through the series of  studies. It can be done individually or as a group (Group Leader

guides are also available).

Book 1: The Breakout In the earliest years of this new faith, it remained Jewish, heart and

soul. It was necessary for Christ to break the mold, to force the issue and to send the Gospel to

the Gentiles. But how was The Breakout  from Judaism to be accomplished? How could the

habits and beliefs of  generations be changed? The New Testament from Acts to Revelation, is

the story of that breakout.
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Of all the books Ron Dart has written, Law & Covenant is perhaps the most

important   because these two ideas are fundamental to the message of the

Bible, yet they are shockingly misunderstood and misapplied. Some think that

the Law has become irrelevant or, even worse, it has been abolished and nailed

to the cross. Discover how Law is a revelation of  the way things are—it’s about

understanding God and His purpose for man. Gain insights on how Covenant is

closely related because it is about knowing God personally, intimately, and about being in a relationship

with Him. Law & Covenant will untangle mysteries and bring simple, understandable insights.

                          Ronald L. Dart’s first book

This book is about understanding and knowing God as He wishes to be known, not

necessarily as we wish to know Him. The picture that emerges is disturbing. God is

not only kind, merciful, forgiving, and longsuffering. He is dangerous. Even though

the Bible often runs sharply counter to what we expect, this fascinating 26-chapter

book shows that the Bible doesn’t contradict itself. When we go beyond what He

shows Himself to be, we risk creating God in our own image. God hasn’t left us

in the dark. This challenging book takes you deeper in your study of  God’s

Word.

T H E  T H R E A D
GOD’S APPOINTMENTS WITH HISTORY

Another Penetrating Book By Ronald L. Dart

Few understand the Festivals of  Jehovah. Traditional beliefs say that the festivals came in

with the old covenant and went out with the cross. But as you follow The Thread, you’ll

find that explanation will not hold. The feasts we find in the Bible are transcendent, and

from the very beginning, pointed not so much to Israel’s history, but at the work and

ministry of  Jesus Christ in history.

 As you pick up The Thread and follow it, things will become clearer. When God

acted in history, these events commonly took place at “appointed times.” Once you

pick up The Thread, you’ll find that all manner of fascinating new connections present

themselves. All of  these appointed times of  God took on names and customs which were

related to the important events in history. These festivals mark places where we can most easily find The

Thread which runs from the beginning of  the Bible to the end of  the New Testament. This book challenges the

observance of  the holidays generally kept worldwide while leading you to a deeper, more satisfying under-

standing of  God’s plan.

 Ronald L. Dart’s third book
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